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are skimped instead of being grappled with. The positive treatment 
is too concise for much illuminating work, but it is probably as clear 

as the space limits would permit. 

Benjamin Lewis Hobson. 

The McCormick Theological Seminary. 



Through Science to Faith. By Newman Smyth. New York : 
Scribner, 1902. Pp. x + 282. $1.25, net. 

Natural theology finds a new voice and a new method in a book 
like this. Teleology of the Paley type had fallen into disrepute, 
because it rested upon a mechanical conception of the world, and its 
doctrine of design was too narrowly conceived. Its "ends" were 
somewhat arbitrarily selected. It was a philosophy which, it has been 
said, " looked on the stars themselves as set in the sky that we might 
see our way across the street." But a real teleology was not to be per- 
manently abandoned because of a false method and a wrong point of 
view; for there is "an end toward which the whole creation moves." 

Dr. Smyth's book is a contribution toward what may not improp- 
erly be called a renaissance of teleology. " The fact of direction in 
nature" is the keynote of the book. Two things are apparent on 
almost every page : the author's sympathy with the method and the 
general conclusions of biological science ; and his invincible convic- 
tion that these facts may be so interpreted as to disclose both intelli- 
gent and moral direction ; in other words, a real teleology, when the 
universe is taken impartially and as a whole. 

In a most refreshing manner, this volume discloses the hospitality of 
Dr. Smyth's mind toward the truth. The apologetic and defensive atti- 
tude is conspicuously absent. Science is not used to bolster up the 
received conclusions of faith. The motive is obviously candid and the 
method inductive. At each step the first question asked is, What are the 
facts ? and the second, What is the interpretation of the facts ? The 
interpretation in terms of " direction in nature," is of course a new and 
larger doctrine of " design," a conviction that things, when seen 
widely enough, can be interpreted " sub specie aeternitatis." The only 
radical objection to the spirit and temper of the book will come, either 
from those who are content with perpetual analysis without making 
any attempt toward synthesis, or from those who wish to maintain some 
traditional synthesis, and who object to any examination of its content. 
But to an increasing number this discussion will be welcome, nor will 
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the discovery of tentative processes, or even of mistaken judgments, 
vitiate the large aim and spirit of the writer. Even if every detail had 
to suffer revision in the light of fuller knowledge, the author's words 
would still remain true, quite as true and valid as any postulate of 
thought, that the world " is intelligible only, as a process of thought. 
We only make a needless riddle of natural law if we say evolution 
moves evidently toward an end, and with increasing determination ; 
yet it has no end-result as a goal. Nature going on always without 
reason would be forever something inexplicable to reason. We have 
acquired reason ; we turn and look back, and evolution seems rational. 
'I know' — soman's self-consciousness finds its supreme expression in 
the absolute certainty of the Son of man — ' whence I came and 
whither I go.' " 

Frederic E. Dewhurst. 
Chicago, III. 

Eating the Bread of Life: A Study of John vi. 30 ff., and its 
Relation to the Lord's Supper. By Werner H. K. 
Soames. London: Stock, 1901. Pp. viii+197. 2s. 6d., net. 

The Agape and the Eucharist, in the Early Church : Studies 
in the History of the Christian Love-Feasts. By J. F. 
Keating. London: Methuen, 1901. Pp. xx + 201. 3s. 6d. 

Mr. Soames resurveys those passages of the New Testament com- 
monly supposed to refer to the Lord's Supper, as well as the words of 
institution themselves, his object being to restate the doctrine in such 
form that all Christians may unite upon it. Part I is a minute exegesis 
and interpretation of John 6 : 32-58. It concludes that the passage is 
a harmonious whole, and its language is largely figurative ; that " to 
eat the bread of life " is an entirely figurative expression meaning only 
to have faith in the living Christ. So also "eating the flesh of the 
Son of man and drinking his blood" must be understood figuratively 
and spiritually, not literally nor materially. Such eating and drinking 
is not to put something into the belly, but to get everlasting life. 
In Part II the words of institution are examined. Bread, body, fruit 
of the vine, blood, are declared to be used here in a strictly material 
sense. The copula is found to be an expression neither of identity nor 
of definition, but rather of "exact equivalence " (as a shilling is — is 
the exact equivalent of — twelve pence). This exegesis will be unsatis- 
factory to all Roman Catholics and to most Protestants, and indeed 
the work is not likely to please either those who hold sacerdotal views 



